29/7/2021

(14,932 unread) - asawijaya@yahoo.com - Yahoo Mail

HOME

MAIL

NEWS

FINANCE

SPORTS

ENTERTAINMENT

LIFE

SHOPPING

YAHOO PLUS

Find messages, documents, photos or people

Back

Compose
Inbox

999+

Unread

Move

Aksin

Delete

202

Sent

Spam

[qijis] Journal Registration
Wahibur Rokhman <admin.jurnal@stainkudus.ac.id>
To: Aksin Wijaya

Starred
Drafts

Archive

MORE... Upgrade to Yahoo Mail Plus

home

29

Yahoo/Inbox
Wed, Jan 20 at 11:35 PM

qijisstainkudus@gmail.com
Aksin Wijaya
You have now been registered as a user with QIJIS (Qudus International
Journal of Islamic Studies). We have included your username and password in
this email, which are needed for all work with this journal through its
website. At any point, you can ask to be removed from the journal's list of
users by contacting me.

Archive
Spam
Trash
Less

Username: aksinwijaya
Password: bismillah

Views

Show

Folders

Show

Thank you,
Wahibur Rokhman
________________________________________________________________________
QIJIS
http://e-journal.stainkudus.ac.id/index.php/QIJIS

Reply, Reply All or Forward

https://mail.yahoo.com/d/search/keyword=qijis/messages/21625?.lang=id-ID

1/2

29/7/2021

(14,932 unread) - asawijaya@yahoo.com - Yahoo Mail

Send

https://mail.yahoo.com/d/search/keyword=qijis/messages/21625?.lang=id-ID

2/2

29/7/2021

(14,932 unread) - asawijaya@yahoo.com - Yahoo Mail

HOME

MAIL

NEWS

FINANCE

SPORTS

ENTERTAINMENT

LIFE

SHOPPING

YAHOO PLUS

Find messages, documents, photos or people

Back

Compose
Inbox

999+

Unread

202

Sent

Spam
Trash
Less

Folders

Delete

Spam

[qijis] Submission Acknowledgement

home

29

Yahoo/Inbox
Wed, Jan 20 at 11:44 PM

qijisstainkudus@gmail.com
Aksin Wijaya:
Thank you for submitting the manuscript, "OBSERVING ISLAM WITH ETHIC (From
Hatred Theology to Religious Ethic)" to QIJIS (Qudus International Journal
of Islamic Studies). With the online journal management system that we are
using, you will be able to track its progress through the editorial process
by logging in to the journal web site:

Archive

Views

Move

Aksin

Wahibur Rokhman <admin.jurnal@stainkudus.ac.id>
To: Aksin Wijaya

Starred
Drafts

Archive

MORE... Upgrade to Yahoo Mail Plus

Show
Show

Manuscript URL:
https://journal.iainkudus.ac.id/index.php/QIJIS/author/submission/9538
Username: aksinwijaya
If you have any questions, please contact me. Thank you for considering this
journal as a venue for your work.
Wahibur Rokhman
QIJIS (Qudus International Journal of Islamic Studies)
________________________________________________________________________
QIJIS
http://e-journal.stainkudus.ac.id/index.php/QIJIS

https://mail.yahoo.com/d/search/keyword=qijis/messages/21626?.lang=id-ID

1/2

29/7/2021

(14,932 unread) - asawijaya@yahoo.com - Yahoo Mail

Reply, Reply All or Forward

Send

https://mail.yahoo.com/d/search/keyword=qijis/messages/21626?.lang=id-ID

2/2

29/7/2021

(14,932 unread) - asawijaya@yahoo.com - Yahoo Mail

HOME

MAIL

NEWS

FINANCE

SPORTS

ENTERTAINMENT

LIFE

SHOPPING

YAHOO PLUS

Find messages, documents, photos or people

Back

Compose
Inbox

999+

Unread
Starred
Drafts

202

Archive

Move

Aksin

Delete

[qijis]

Spam

home

29

Yahoo/Inbox
Wahibur Rokhman <admin.jurnal@stainkudus.ac.id>
To: Aksin Wijaya
Cc: Suwendi Suwendi, Sahiron Syamsuddin

Wed, Jul 14 at 7:35 PM

Sent

qijisstainkudus@gmail.com

Archive

________________________________________________________________________
QIJIS
http://e-journal.stainkudus.ac.id/index.php/QIJIS

Spam

MORE... Upgrade to Yahoo Mail Plus

Trash
Less
Views

Show

Folders

Show

Reply, Reply All or Forward

Send

https://mail.yahoo.com/d/search/keyword=qijis/messages/22707?.lang=id-ID

1/1

29/7/2021

(14,932 unread) - asawijaya@yahoo.com - Yahoo Mail

HOME

MAIL

NEWS

FINANCE

SPORTS

ENTERTAINMENT

LIFE

SHOPPING

YAHOO PLUS

Find messages, documents, photos or people

Back

Compose

Move

Aksin

Delete

Spam

[qijis] OBSERVING ISLAM WITH ETHIC (From Hatred
Theology to Religious Ethic)

Inbox
Unread
Starred
Drafts

Archive

202

Sent

MORE... Upgrade to Yahoo Mail Plus

Wahibur Rokhman <admin.jurnal@stainkudus.ac.id>
To: Faiq Noor

home

29

Yahoo/Inbox

Sun, Jul 18 at 2:41 PM

qijisstainkudus@gmail.com
Dear Editor QIJIS

Archive

We have sent the revised manuscript according to the reviewer's notes. Each
revised part is marked in red font. There are some words that may not be
suitable, because we use transliteration with Times New Arabic. Therefore,
we will also send it in pdf format for review. Thank you very much for the
review, if there is still something that needs to be revised, we will revise
it again.

Spam
Trash
Less
Views

Show

Folders

Show

Best Regard,
Aksin Wijaya
IAIN Ponorogo, Indonesia
HP/WA: +6281578168578
________________________________________________________________________
QIJIS
http://e-journal.stainkudus.ac.id/index.php/QIJIS
Download all attachments as a zip file

https://mail.yahoo.com/d/search/keyword=qijis/messages/22742?.lang=id-ID

1/1

29/7/2021

#9538 Editing

HOME
Announcements

ABOUT

USER HOME

SEARCH

CURRENT

ARCHIVES

ANNOUNCEMENTS

INDEXING SITE

Home > User > Author > Submissions > #9538 > Editing

Editorial Team
Author guidelines

#9538 Editing

Publication Ethics
Focus and Scope

JOURNAL CONTENT
Search
Search Scope

SUMMARY

REVIEW

Submission
Authors

Aksin Wijaya, Suwendi Suwendi, Sahiron Syamsuddin

Title

Observing Islam With Ethics: From Hatred Theology to Religious Ethics

Section
Editor

Faiq Noor

All

Copyediting

Search

COPYEDIT INSTRUCTIONS

Browse
By Issue
By Author
By Title
Other Journals

Copyeditor

None

REVIEW METADATA

REQUEST

UNDERWAY

COMPLETE

1.

—

—

—

—

—

Initial Copyedit

Sertifikat SINTA

File: None
2.

Author Copyedit
File: None
Pilih File

Template

EDITING

3

Tidak ada file yang dipilih

Final Copyedit

https://journal.iainkudus.ac.id/index.php/QIJIS/author/submissionEditing/9538

Upload
1/3

29/7/2021

#9538 Editing

3.

Final Copyedit

—

—

—

AUTHOR

File: None
Copyedit Comments

Submissions

No Comments

Active (0)
USER

Layout

Archive (1)

Layout Editor
You are logged in as...
aksinwijaya

New Submission

None

Layout Version

REQUEST

UNDERWAY

COMPLETE

None

—

—

—

Galley Format

FILE

My Profile

1.

9538-36498-1-PB.PDF 2021-07-29

Log Out

Supplementary Files

My Journals
Journal Manager

PDF VIEW PROOF

VIEWS

INDEXED BY:

0

FILE

None
Layout Comments

No Comments

Proofreading
Proofreader

None

REVIEW METADATA
REQUEST

UNDERWAY

COMPLETE

1.

Author

—

—

2.

Proofreader

—

—

—

3.

Layout Editor

—

—

—

Proofreading Corrections

No Comments

PROOFING INSTRUCTIONS

This work is licensed under a Creative Commons Attribution 4.0 International License.
VISITOR

https://journal.iainkudus.ac.id/index.php/QIJIS/author/submissionEditing/9538

2/3

29/7/2021

#9538 Editing

View My Stats

https://journal.iainkudus.ac.id/index.php/QIJIS/author/submissionEditing/9538

3/3

29/7/2021

#9538 Review

HOME
Announcements

ABOUT

USER HOME

SEARCH

CURRENT

ARCHIVES

ANNOUNCEMENTS

INDEXING SITE

Home > User > Author > Submissions > #9538 > Review

Editorial Team
Author guidelines
Publication Ethics
Focus and Scope

JOURNAL CONTENT
Search
Search Scope
All
Search
Browse
By Issue
By Author

#9538 Review
SUMMARY

REVIEW

Submission
Authors

Aksin Wijaya, Suwendi Suwendi, Sahiron Syamsuddin

Title

Observing Islam With Ethics: From Hatred Theology to Religious Ethics

Section
Editor

Faiq Noor

Peer Review
Round 1
Review Version
Initiated

9538-30889-2-RV.RTF 2021-06-29

Last modified

2021-07-14

Uploaded file

Reviewer
Reviewer
Reviewer
Reviewer

By Title
Other Journals

Template

EDITING

2021-06-29
A
A
B
C

Sertifikat SINTA
9538-35435-1-RV.DOCX 2021-06-30
9538-35435-2-RV.RTF 2021-06-30
9538-36191-1-RV.DOCX 2021-07-14
9538-36194-1-RV.DOCX 2021-07-14

Editor Decision

https://journal.iainkudus.ac.id/index.php/QIJIS/author/submissionReview/9538

1/3

29/7/2021

#9538 Review

Decision
Notify Editor

Accept Submission 2021-07-29

Editor Version

9538-35376-1-ED.RTF 2021-06-29

Author Version

9538-36254-1-ED.RTF 2021-07-18
9538-36254-2-ED.RTF 2021-07-22
9538-36254-3-ED.RTF 2021-07-22

USER
You are logged in as...
aksinwijaya

Upload Author Version

Editor/Author Email Record

Pilih File

AUTHOR
2021-07-16

Submissions
Active (0)

DELETE
DELETE
DELETE

Tidak ada file yang dipilih

Archive (1)
New Submission
Upload
INDEXED BY:

My Journals
Journal Manager
My Profile
Log Out

This work is licensed under a Creative Commons Attribution 4.0 International License.

VISITOR

https://journal.iainkudus.ac.id/index.php/QIJIS/author/submissionReview/9538

2/3

29/7/2021

#9538 Review

View My Stats

https://journal.iainkudus.ac.id/index.php/QIJIS/author/submissionReview/9538

3/3

29/7/2021

#9538 Summary

HOME
Announcements

ABOUT

USER HOME

SEARCH

CURRENT

ARCHIVES

ANNOUNCEMENTS

INDEXING SITE

Home > User > Author > Submissions > #9538 > Summary

Editorial Team
Author guidelines
Publication Ethics
Focus and Scope

JOURNAL CONTENT
Search
Search Scope
All
Search

#9538 Summary
SUMMARY

REVIEW

EDITING

Submission
Authors

Aksin Wijaya, Suwendi Suwendi, Sahiron Syamsuddin

Title

Observing Islam With Ethics: From Hatred Theology to Religious Ethics

Original file
Supp. files

9538-30888-2-SM.RTF 2021-01-20

Submitter

Aksin Wijaya

Date submitted
Section

January 20, 2021 - 11:44 PM

Editor

Faiq Noor

Abstract Views

0

None

Browse
By Issue

Status

By Author

Status
Initiated
Last modified

By Title
Other Journals

Template

Sertifikat SINTA
Published Vol 9, No 1 (2021)
2021-07-29
2021-07-29

Submission Metadata

https://journal.iainkudus.ac.id/index.php/QIJIS/author/submission/9538

1/6

29/7/2021

#9538 Summary

AUTHOR

Authors

USER

Aksin Wijaya

Affiliation

IAIN Ponorogo

Active (0)

Country

Indonesia

Competing interests

—

Archive (1)

Bio Statement

—

CI POLICY

You are logged in as...
aksinwijaya

Principal contact for editorial correspondence.

My Journals

Name

Journal Manager

Affiliation

Suwendi Suwendi
UIN Syarif Hidayatullah Jakarta

Country

Indonesia

Competing interests

—

Bio Statement

—

Name

Sahiron Syamsuddin

Affiliation

UIN Sunan Kalijaga Yogyakarta

Country
Competing interests

Indonesia
—

Bio Statement

—

My Profile
Log Out

Submissions

Name

CI POLICY

CI POLICY

New Submission

INDEXED BY:

Title and Abstract
Title
Abstract

Observing Islam With Ethics: From Hatred Theology to Religious Ethics
The emergence of religious phenomena that lead certain Muslim groups in Indonesia to spread
hatred (religious hate speech) became the primary rationale of this article. This phenomenon
occurred because some Muslim groups consider their religious understanding to be the only actual
theological truth while ignoring religious ethics in a religiously plural society. Therefore, some
questions were raised: Firstly, what is the conceptual structure of Islam? Secondly, what does
Islam teach its believers in regards to living together within the Islamic community and living
among believers of other different religions? The method of ethics was employed to analyze the
two research questions by describing, analyzing, and criticizing the attitude of the Islamic
movement, which spreads hatred. From this article, it is expected that Muslims should emphasize
not only religious theological but also ethical truth. The findings are as follows: firstly, the
conceptual structure of Islam comprises of threefold: Islam, Iman, and Ihsan, which culminate in
Ihsan, Sufism, and ethics. Secondly, in regards to becoming a Muslim and embracing it among
believers of other religions, Islam essentially relates its religious and theological truth to the
religious ethic (the ethic of al-Qur’an), which combines three elements of ethics: God’s, religious,
and social ethics. The two latter ethics should always refer to God’s affirmative ethics, for instance,
with His Divine attributes of The Most Merciful and Just. God has mercy on human beings and
treats all of them justly. Likewise, human beings essentially should do the same in relation to God
and fellow human beings.

VISITOR

Indexing
https://journal.iainkudus.ac.id/index.php/QIJIS/author/submission/9538

2/6

29/7/2021

#9538 Summary

g
Academic discipline
and sub-disciplines

Islamic Studies

Keywords

Theology of hatred, religious ethics.

Language

en

Supporting Agencies
Agencies

—
View My Stats

References
References

Al-Attar, M. (2017). Meta-ethics: A quest for an epistemological basis of morality in classical Islamic
thought. Journal of Islamic Ethics, 1(1–2), 29–50. https://doi.org/10.1163/24685542-12340003
Al-Dimasqi, M. J. al-Q. (n.d.). Mau’idah al-mukminiin, min ihyaa’i uluumiddiin. Maktabah al-Hidayah.
Al-Ghazali. (2001). Etika berkuasa: Nasihat-nasihat Imam al-Ghazali, trans. Arief B. Iskandar.
Pustaka Hidayah.
Al-Jabbar. (n.d.). Sharhu usul al-khamsah. Maktabah Wahbah.
Al-Khatib, M. (2017). Ayat al-akhlaaq: Su’al Akhlaq ‘inda al-mufassiriin. Journal of Islamic Ethics,
1(1–2), 83–121. https://doi.org/10.1163/24685542-12340005
Al-Khauli, M. A. al-A. (n.d.). Al-Adab al-Nawawi. Daar al-Fikr.
Al-Maududi, A. al-A. (n.d.). Mabaadi’ al-Islam. Al-Maktabah al-Islaami.
Al-Nafis, A. R. (2006). Al-shi’ah wa al-tashyyi’ li ahli bayt. Maktabah Shuruuq al-Dawlah.
Al-Shahrashtani. (1961). Mu’assasah al-mukhtaar. TP.
Al-Sirjani, R. (2011a). Fann al-Ta’amul al-Nabawi Ma’a Ghayri al-Muslimiin (4th ed.). Cairo: Daar alKutub al-Mishriyah dan Aqlaam.
Al-Sirjani, R. (2011b). Mustaqbal al-nasaraa fii al-dawlah al-Islamiyah. Dar al-Kutub al-Misiriyah.
Al-Wahhab, M. bin A. (1969). Kitaab al-tawhiid alladhi huwa haqqullah ‘alaa al-‘abdi. Daar al-‘Arabi.
Aristoteles. (2004). Sebuah kitab suci etika, Necomachean ethics, trans. Embun Kenyowati. Teraju.
Aristotle. (2008). ‘Ilm al-Akhlaq ilaa nicomachean. Al-Hai’ah al-Mishriyah al-Amah li al-Kitab.
Azzam, A. al-W. (n.d.). Akhlaq al-Qur’an. Maktabah al-Nur.
Baydaba. (2004). Kalilah wa dimnah: Fabel-fabel allegoris, trans. Wasmukan. Pustaka Hidayah.
Bertens, K. (2011). Etika (11th ed.). Kanisius.
Bertens, K. (2017). Pengantar filsafat. Kanisius.
Bruinessen, M. van. (2015). Kitab kuning, pesantren dan tarekat (2nd ed.). Gading.

https://journal.iainkudus.ac.id/index.php/QIJIS/author/submission/9538

3/6

29/7/2021

#9538 Summary

Chaney, C., & Church, W. T. (2017). Islam in the 21st century: Can the Islamic belief system and
the ethics of social work be reconciled? Journal of Religion & Spirituality in Social Work: Social
Thought, 36(1–2), 25–47. https://doi.org/10.1080/15426432.2017.1311246
Donner, F. M. (2015). Muhammad dan umat beriman: Asal usul Islam, trans. Syafaatun alMirzanah. Gramedia.
El Fadl, K. A. (2017). Qurʾanic ethics and Islamic law. Journal of Islamic Ethics, 1(1–2), 7–28.
https://doi.org/10.1163/24685542-12340002
Fakhry, M. (1996). Etika dalam Islam, trans. Zakiyuddin Baydhawi. Pustaka Pelajar dan Pusat Studi
Islam Muhammadiyah Surakarta.
Fathani, I. L. (2006). Al-Islaam diin al-salaam (2nd ed.). Ja’iyah al-Salaam bi Kulliyah al-Islaamiyah
Jala.
Ghafran, C., & Yasmin, S. (2020). Ethical governance: Insight from the Islamic perspective and an
empirical enquiry. Journal of Business Ethics, 167(3), 513–533. https://doi.org/10.1007/s10551019-04170-3
Halili, A. (2017). Mafhuum al-birru wa al-manzuumah al-akhlaaqiyah al-Qur’aniyah: Al-bun’yah wa
al-siyaaq. Journal of Islamic Ethics, 1(1–2), 122–157. https://doi.org/10.1163/24685542-12340006
Hammad, M. A. al-Q. H. (2010). Al-Haakimiyyah. Daar al-Saaqi.
Hanna, M. (2005). Menyongsong yang lain, membela pluralisme, trans. Guntur Romli. Jaringan
Islam Liberal.
Haryatmoko. (2003). Etika politik dan kekuasaan. Bandung: Kompas.
Hazlitt, H. (2003). Dasar-dasar moralitas, terj. Cuk Ananta Wijaya. Pustaka Pelajar.
Husawi, A. al-R. bin A. al-J. S. (1999). Minhaj al-Qur’an al-karim: Tathbit al-Rasul wa takrimihi (2nd
ed.). Daar al-Dzakhair/Muassasah al-Rayyan.
Ismail, F. (1999). Ideologi, hegemoni dan otoritas agama: Wacana ketegangan kreatif antara Islam
dan Pancasila. Tiara Wacana.
Ismail, F. (2003). Ketegangan kreatif peradaban Islam: Idealisme versus realisme. Bakti Aksara
Persada.
Izutsu, T. (1993). Etika beragama dalam al-Qur’an, trans. Mansorjdin Djoely. Pustaka Firdaus.
Izutsu, T. (1997). Relasi Tuhan dan manusia: Pendekatan semantik terhadap al-Qur’an, trans. Agus
Fakhri Husein, Supriyanto Abdullah dan Amiruddin. Tiara Wacana.
Kant, I. (1785). Foundation of the Metaphysics of Morals.
Khan, M. A. M. (1997). Islam as an ethical tradition of international relations. Islam and Christian–
Muslim Relations, 8(2), 177–192. https://doi.org/10.1080/09596419708721119
Liu, Y. (2011). The coordination function of Islamic ethics in transforming Islamic societies. Journal
f Middl E t
d I l i St di (i A i ) 5(3) 17 36

https://journal.iainkudus.ac.id/index.php/QIJIS/author/submission/9538

4/6

29/7/2021

#9538 Summary

of Middle Eastern and Islamic Studies (in Asia), 5(3), 17–36.
https://doi.org/10.1080/19370679.2011.12023183
Madjid, N. (1994). Islam, Iman dan Ihsan sebagai trilogi ajaran Ilahi, in B. M. Rachman (ed.),
Kontekstualisasi doktrin Islam dalam sejarah. Jakarta: Paramadina.
Madjid, N. (2008). Islam, doktrin dan peradaban (6th ed.). Paramadina.
Milkiyan, M. (2013). Jadaliyah al-diin wa al-akhlaaq. Al-Intishaar al-Arabi.
Miskawaih, I. (2011). Tahdzib akhlaaq. Manshuraat al-Jamal.
Mpu Prapanca. (2018). Kakawin Negarakertagama, trans. Damaika Saktiani, Kartika Widya,
Zakariya Pamuji Aminullah, Novi Marginingrum, dan Nedta Septi.
Mpu Tantular. (2019). Kakawin Sutasoma, trans. Dwi Woro Retno Mastuti dan Hasto Bramantyo.
Komunitas Bambu.
Muslim, I. (2001). Sahih Muslim bi sharhi Imam Nawawi, mujallad al-awwal. Mu’assasah alMukhtaar.
Nashir, H. (2013). Islam syari’at: Reproduksi salafiyah ideologis di Indonesia. Mizan.
Qardawi, Y. (2004). Khithabunaa al-Islaami fi ‘asri al-aulamah. Daar al-Shuruuq.
Quasem, M. A. (1975). Etika al-Ghazali, trans. J. Mahyudin. Pustaka.
Rahmat, I. (2009). Arus baru Islam radikal: Transmisi revivalisme Islam Timur Tengah ke
Indonesia. Erlangga.
Rahmat, J. (2006). Islam dan pluralisme: Akhlaq al-Qur’an menyikapi perbedaan. Serambi.
Raisuni, A. (2010). Al-kulliyaat al-asaasiyah li al-sharii’ah al-Islaamiyah. Daar al-Amaan and Daar alSalaam.
Reda, N. (2019). What is the Qurʾan? A spiritually integrative perspective. Islam and Christian–
Muslim Relations, 30(2), 127–148. https://doi.org/10.1080/09596410.2019.1605104
Riswani, S. (2017). al-Darsu al-akhlaaqi li al-Qur’an: Qiraa’ah fi ba’di al-muqaarabaat al-hadiithah.
Journal of Islamic Ethics, 1(1–2), 158–194. https://doi.org/10.1163/24685542-12340007
Safi, L. M. (2011). Religious freedom an interreligious relation in Islam: Reflections on da’wah and
Qur’anic ethics. Journal The Review of Faith and International Affairs, 9(2), 11–16.
https://doi.org/10.1080/15570274.2011.571422
Shahrur, M. (1996). al-Islam wa al-Iman: Manzuumat al-qiyaam. Al-Ahaali.
Shahrur, M. (2014). al-Diin wa al-Sultah: Qiraa’ah mu’aasirah li al-haakimiyah (3rd ed.). Daar alSaaqi.
Shoroush, A. al-K. (2009a). Bast al-tajribah al-Nabawiyyah, trans, Ahmad al-Qabbanji. Daar alJadiid.
h

https://journal.iainkudus.ac.id/index.php/QIJIS/author/submission/9538

h

l

(

b)

h l

b

l

b

h

h

d l

bb

l

h

5/6

29/7/2021

#9538 Summary

Shoroush, A. al-K. (2009b). Basth al-tajribati al-Nabawiyyah, trans. Ahmad al-Qobbanji. al-Intishar
al-‘Arabi.
Siddiqui, A. (1997). Ethics in Islam: Key concepts and contemporary challenges. Journal of Moral
Education, 26(4), 423–431. https://doi.org/10.1080/0305724970260403
Summa, M. A. (2004). Pluralisme agama menurut Al-Qur’an: Telaah akidah dan Syari’ah. Jakarta:
Pustaka Firdaus.
Suseno, F. M. (2010). Etika sasar: Masalah-masalah pokok filsafat moral. Kanisius.
Taymiyah, I., & Al-Wahhab, A. A. bin A. (1991). Majmu’atu al-tawhid, wa tashmalu ‘alaa sittati wa
‘ishriin risaalah. Daar al-Fikr.
Thaha, M. M. (2007). al-Risaalah al-Thaaniyah min al-Islam”, fi (Nahwa Mashru’ Mustaqbalay li alIslam: Thalaathah min al-A’maal al-Asasiyyah li al-Mufakkiri al-Shahiid). Markaz Thaqafi al-‘Arabi.
Umar, N. (2019). Jihad melawan religious hate speech. Quanta/Kompas Gramedia.
Wahid, A. (2006). Islamku, Islam anda, Islam kita: Agama, masyarakat, negara, demokrasi. The
Wahid Institute.
Wijaya, A. (2013). Satu Islam, ragam epistemologi: Dari epistemologi teosentrisme ke
antroposentrisme. Pustaka Pelajar.
Wijaya, A. (2018). Dari membela Tuhan ke membela manusia: Kritik atas nalar agamaisasi
kekerasan. Mizan.
Wijaya, A. (2019). Kontestasi merebut kebenaran Islam: Dari berislam secara teologis ke berislam
secara humanis. IRCiSod.
Yaqut, M. M. (2009). Nabiyyu al-rahmah. Daar al-Kharraz.
Zaqzuq, M. H. (1983). Muqaddimah fii ‘Ilmi al-akhlaaq. Daar al-Qalam.

This work is licensed under a Creative Commons Attribution 4.0 International License.

https://journal.iainkudus.ac.id/index.php/QIJIS/author/submission/9538

6/6

QIJIS (Qudus International Journal of Islamic Studies)

Review Form
Title of the Manuscript:

OBSERVING ISLAM WITH ETHIC
(From Hatred Theology to Religious
Ethic)

1. Review Comments
Compulsory revision comments

This manuscript examined the Islam faith
through the lens of hatred theology and
religious ethic. I found this manuscript
interesting. However, before I provide
questions and/or comments, I must say the
numerous spelling, grammar, and
punctuation errors in the manuscript made it
very difficult for me to read and understand
the manuscript. In fact, there were so many
errors in the manuscript that I corrected
many of these errors in the attached draft [I
found this easier than copying entire
paragraphs and saying “You wrote this”
“Change to”]. These numerous errors were
related to grammar, spelling, and
punctuation. Since I am not the author of the
manuscript, I do not know if the corrections
that I made were appropriate. So, I strongly
recommend that the author carefully review
the manuscript to ensure that my corrections
were appropriate AND that the changes that
I made to the structure of certain sentences
did not change the original meaning.
NOTE: I strongly urge you to carefully
proofread future manuscripts before
submitting them for review as inattention to
these issues (grammar, spelling, and
punctuation) is unprofessional and a poor
reflection on you.
On Page 1, you wrote:
This backdrop of this article is the
emergence of religious phenomenon which
1
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spreads hatred (religious hate speech) from
certain Muslim groups in Indonesia.


When did this emergence of religious
hate speech by Muslims begin? Was
it 10 years ago? 20 years ago? 30
years ago? 40 years ago? 50 years
ago? More than 50 years? Be clear.
 What ignited this emergence of
religious hate speech?
 How did non-Muslims perceive this
religious hate speech?
 How did other Muslims feel about the
religious hate speech in which some
Muslims participated?
On Page 2, you wrote this:
This hatred theology abolishes religious
ethic and the ethic of living in a religiously
plural context like Indonesia.



Provide the population of Indonesia.
Provide the religious breakdown of
Indonesia.

On Page 2, you wrote:
With these two ethics, different believers can
live peacefully, work together, join hands, and
support each other in the framework of the unitary
state of Republic Indonesian state with its secular
ideology of Pancasila and acknowledgement of
plurality as enshrined in its national slogan Bhinneka
Tunggal Ika.


Say more about the national slogan
Bhinneka Tunggal Ika.

OTHER QUESTIONS


Is there a certain person that is more
likely to become violent? If so, what
2
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are the characteristics of this
person/these people?
 On Pages 1 and 2 you wrote, “They are
ready to sacrifice their lives and for the
same of defending their firmly in order
to follow what they consider as
adhered theological truth, and indeed,
martyrdom and entering the heaven is
their goal, even though they have to
perform martyrdom.” Other than
heaven, is there another goal on earth?
If so, what is that goal?
 I am curious. Has a Muslim that was
violent ever become non-violent?
What would cause this change? How
often does this occur?
RECOMMENDATION


A table would make it easier for your
reader to understand various terms
and why you are applying these
terms. I recommend that you add a
table that provides definitions for
each of the below terms. In this table
provide distinctions between the
terms and examples of each of these
terms (relating examples of Islam).
 Descriptive Ethics, Normative Ethics
and Meta Ethic (relate to Islam)
 Morals and Ethics (relate to Islam)
 Islam, Iman and Islam
 Judaism, Christianity, and Islam
 (1) ethic toward political authority; (2)
ethic toward believers of different religions;
and (3) ethic among Muslims.
MY PRIMARY ISSUE


As I read this manuscript, it did not
satisfactorily answer the “So what?”
question. What I mean by this is,
3
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“Why should your reader care about
this topic?” You must tie your topic
to current realities. So, what are the
negative effects of a “hatred
theology” on society? How is this
“hatred theology” a bad thing for
Muslims and non-Muslims?
CORRECTIONS TO GRAMMAR,
SPELLING, PUNCTUATION
On Page 1, you wrote:
This backgroundbackdrop of this article is
the emergence of religious phenomenon
which spreads hatred (religious hate speech)
from certain Muslim groups in Indonesia.
Change to:
The backdrop of this article is the
emergence of religious phenomenon which
spreads hatred (religious hate speech) from
certain Muslim groups in Indonesia.
On Page 1, you wrote:
The tTheological exclusive truth that is as
firmly adhered by those so-called “Islam
Syari’at”, as termed by Haedar Nashir
(Nashir, 2013), is based onfollows the
principle of “saying the truth no matter how
bitter it is”.
Change to:
The theological exclusive truth that is as
firmly adhered by those so-called “Islam
Syari’at”, as termed by Haedar Nashir
(Nashir, 2013), is based on the principle of
“saying the truth no matter how bitter it is”.
On Page 1, you wrote:
Some Muslims affiliated to Islam Khawa>riji>Wahha>bi>
4
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Is Khawa>riji>-Wahha>bi> correct?

On Page 2, you wrote:
This hatred theology abolisheshurts
religious ethic and the ethic of living in
religiously plural context like Indonesia. It
certainly breakshurts religious ethic because
it contradicts this ethic, that was taught be the
Prophet Muhammad. He said, is sent to thus
Earth as he once stated: “I amwas sent to
refine the good character of human being”.
Also, Hhe also once stated,: “Tthe best
believer is the one with best character
(ethic)” (Madjid, 1994). It also hurts the ethic
of living in religiously plural context,
because the Republic of Indonesia
acknowledges plurality of religions and even
recognizesas well as indigenous religions.
With these two ethics, differents believers
can live peacefully, work togetherjoin hands,
and support each other in the framework of
theunitary state of Republic Indonesian state
with its secular ideology of Pancasila and
acknowledgement of plurality as enshrined
in its national slogan Bhinneka Tunggal Ika.
Change to:
This hatred theology abolishes religious
ethic and the ethic of living in a religiously
plural context like Indonesia. It certainly
hurts the religious ethic because it contradicts
this ethic, which was taught by the Prophet
Muhammad. Upon acknowledging he was
sent to the Earth, he once stated: “I was sent
to refine the good character of human being”.
Also, he also once stated: “The best believer
is the one with best character (ethic)”
(Madjid, 1994). It also hurts the ethic of
living in religiously plural context, because
the Republic of Indonesia acknowledges
plurality of religions and even recognizes
indigenous religions. With these two ethics,
differents believers can live peacefully, work
5
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together, join hands, and support each other
in the framework of the unitary state of
Republic Indonesian state with its secular
ideology of Pancasila and acknowledgement
of plurality as enshrined in its national slogan
Bhinneka Tunggal Ika.

On Page 3, you wrote:
Because the above problem is not merely a
theological problem, but rather and is
mainly related to the issue of Islamic ethics
about religious life and living together with
religious communities.
Change to:
Because the above problem is not merely a
theological problem, but rather is mainly
related to the issue of Islamic ethics about
religious life and living together with
religious communities.
On Page 3, you wrote:
For instance, Muhammad is a good teacher,
but not god in teaching. This expression
implies two perspectives; the first part
concerns morality, whereas the second part
concerns his profession as teacher. Morally
speaking, he is a good man, but not quite as
a teacher. This article deals with his moral
aspect (Bertens, 2011, 2017).
 This paragraph is confusing. You state
“Muhammad is a good teacher, but not
god in teaching.” Later you wrote,
“Morally speaking, he is a good man, but
not quite as teacher.” Did you mean to
wrote, “Morally speaking, Muhammad
was a good man, but was not as good a
teacher as god?”
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On Page 3, you wrote:
Meta ethic, which also known ad moral
philosophy
analytic
camp;
speaks
philosophically about language context used
in moral behavior, such as ‘what is good,
bad, just, obligatory, free, responsible, et
cetera (Bertens, 2011, 2017).
Change to:
Meta ethic, which also known as moral
philosophy
analytic
camp;
speaks
philosophically about language context used
in moral behavior, such as ‘what is good,
bad, just, obligatory, free, responsible, et
cetera’ (Bertens, 2011, 2017).
On Page 5, you wrote:
“one day when a man appeared with very
white clothes and very black hair.
Change to:
“One day when a man appeared with very
white clothes and very black hair.
On Page 5, you wrote:
On the basis ofWith this hadith, many
Sunni ulama divides or categorizes Islamic
teaching brought by Prophet Muhammad
into three elements; Islam, Iman and Islam
which later dubbed as Iislamic trilogy.
Surely,
it
seems
that
there
is
compartmentalization among definition of
each terms, as if they are separate. However,
Nurcholish Madjid argues that the three are
interconnected and complementary. Islāam
(submission to God) is meaninglessnonsense
without īimāan (belief), and the perfect īmān
iman will not be achieved without iḥhsāan
7

QIJIS (Qudus International Journal of Islamic Studies)

(performance of good deeds). Likewise,
iḥsānihsan is also impossible without
īmāniman, and īmāniman should always
accompanied with iIslāam. Of the three
elements, īmānihsan is the ultimate Islamic
identity of a Muslim (Azzam, n.d.; Madjid,
1994).
Change to:
On the basis of this hadith, many Sunni
ulama divides or categorizes Islamic
teaching brought by Prophet Muhammad
into three elements; Islam, Iman and Islam
which later dubbed as Islamic trilogy. Surely,
it seems that there is compartmentalization
among definition of each of these terms, as if
they are separate. However, Nurcholish
Madjid argues that the three are
interconnected and complementary. Islāam
(submission to God) is meaningless nonsense
without īimāan (belief), and the perfect īmān
iman will not be achieved without iḥhsāan
(performance of good deeds). Likewise,
iḥsānihsan is also impossible without
īmāniman, and īmāniman should always be
accompanied with iIslāam. Of the three
elements, īmānihsan is the ultimate Islamic
identity of a Muslim (Azzam, n.d.; Madjid,
1994).
 Should iIslāam be Islāam?
On Page 5, I reworded this sentence to this:
On the basis of this hadith, many Sunni ulama
categorizes Prophet Muhammad’s Islamic teachings
into three elements; Islam, Iman and Islam, which
were later dubbed as the Islamic trilogy.

 What are the three elements? Are they
Islam, Iman, and WHAT??? [You
mention “Islam” twice]
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On Page 6, you wrote:
Moreover, certain extreme groups, like
Khawa>riji>-Wahha>bi> (Wijaya, 2018).
Go further as Tthey even say that Iislamic
jurisprudence and Sufism are foreign
imports. Theise groups emphasize thes
dimension of īmān (system belief)iman,
which is mainly tawḥīhid (monotheism) of
this trilogy, and assert it as the essence of
Islam (Shahru>r, 2014; Taymiyah & AlWahhab, 1991). Muhaḥmmad ibn ‘Abd alWahhāab as the main mastermind of theis
Wahabī movement group divides the
tawḥīdhid into three aspects; ulu>hiyah,
rubu>biyah, as well as asma’ and sifat
(Taymiyah & Al-Wahhab, 1991). Of the
three elements the ulu>hiyah is the most
emphasized one and made as the parameter
of a Muslim’s religiosity (Al-Wahhab,
1969), while the other two are relegated if not
ignored.
Change to:
Moreover, certain extreme groups, like
Khawa>riji>-Wahha>bi> (Wijaya, 2018) go
further by saying that Iislamic jurisprudence
and Sufism are foreign imports. These
groups emphasize the dimension of īmān
(system belief)iman, which is mainly
tawḥīhid (monotheism) of this trilogy, and
assert it as the essence of Islam (Shahru>r,
2014; Taymiyah & Al-Wahhab, 1991).
Muhaḥmmad ibn ‘Abd al-Wahhāab was the
main mastermind of this Wahabī movement
group divides the tawḥīdhid into three
aspects; ulu>hiyah, rubu>biyah, as well as
asma’ and sifat (Taymiyah & Al-Wahhab,
1991). Of the three elements the ulu>hiyah is
the most emphasized one and the parameter
of a Muslim’s religiosity (Al-Wahhab,
1969), while the other two are relegated if not
9
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ignored.
On Page 7 you wrote:
Since the esteem of akhlaq in Islam is very
high, Prophet Muhammad states: “The finest
believer is the one with the finest akhlaq (ethic) (AlKhauli, n.d.; Madjid, 1994). Among the Qur’anic
akhlāaq of al-Qur’an is doing just, good deed, keep
the promises, honest, patient (Azzam, n.d.), humble,
and not arrogant (al-Furqan: 63).

 Where does this quote end?
On Pages 10-11, you wrote:
Quite often they claim to be defenders of
Islam, and uphold the unity of Islam, yet they destroy
Islam and the relationship between believers of
different religions in Indonesia. They promise not to
commit violence yet consistently do so. Why?
Because violence, hatred speech, hoax, and slander
becomes part of their ideology (Al-Khauli, n.d.).

 How exactly does an Islamic hatred
ideology develop, specifically in
regard to thoughts, emotions, and
behaviors (that ultimately lead to
violence)?
On Page 14, you wrote:
Secondly, in religious life and coexistence
with adherents of other religions, Muslims
essentially relate theological truth onto religious
ethic (the ethic of the al-Qur’an) which combines
three elements of ethics, God’s ethic, religious ethic,
and social ethic. The last two ethics should refer to
God’s affirmative ethic. For instance, His attributes
of Most Merciful and Most Just. God has mercy on
and treats humans justly. Likewise, it is essentially
applied to humans’ ethic in their relationship with
God and fellow human beings.

 Since God is merciful and just, whose
behavior do perpetrators of Islamic
religious mirror? If not God’s, whose?
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Minor revision comments

Optional/General comments
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Review Form
Title of the Manuscript:

OBSERVING ISLAM WITH ETHIC
From Hatred Theology to Religious Ethic

1. Review Comments
Compulsory revision comments

The article requires a thorough language revision, the
level of English does not meet any acceptable standards
and almost rules out the comprehensibility of the article
an its arguments. I strongly discourage publication of
the article without revision by a native speaker or at
least a person fairly proficient in academic English.

Minor revision comments

The text essentially consists of a polemic pronounced
from a particular religious/theological standpoint. It
could be appropriate for the author to discuss his/her
own view more openly and inform the reader that it
expresses a particular position on the given question
(the nature of the Islamic ethics) which can clash with
other positions, instead as presenting it as an objective
truth as is the case in the article. This, however depends
also on the personal conviction of the author (whether
he acknowledges possible plurality of truths) and the
editorial policy of the jurnal (whether it intents to
promote such pluralism). In any case, it is somewhat
problematic to claim that Islam is inherently ethical in
nature or that the ethic in Islam surpasses in importance
other strands or articulations of religious thinking (like
e.g. fiqh) without further clarification and philosophical
self-criticism of such position. Even if this claim concords
with the religious conviction of the author, an
appropriate reflection on this problem would make the
article match the standards of the debate in current
academic philosophy (to which it otherwise aspires).
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Optional/General comments

Related to the above, it could be also useful to include
discussion of possibility of compromise or at least some
debate with the opposing (marked as hatefull) strand of
Islamic thinking, criticized in the article, even regardless
if this possibility is admitted or excluded.
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Review Form
Title of the Manuscript:

OBSERVING ISLAM WITH ETHIC
(From Hatred Theology to Religious Ethic)

1. Review Comments
Compulsory revision comments

Minor revision comments

Optional/General comments

1) In terms of proportion of this article, sections
A-C are way too longer than section D. I think
Section D is more constructive and contextual
part that the wide range of readers would be
more interested in reading. Currently, section D
looks a little thinner than the other sections.
2) I find myself reading more about the context of
Indonesia more. How would this conversation
on Muslim ethic(s) be made sense in Indonesia
and its religious plural context? Maybe add a
small section on the religious history and
context of Indonesia?
3) Please revisit the abstract section to make sure
it fully reflects what the author writes on and
intended to do in this article.
4) I am also not sure if the title of this article
currently nicely reflects the content of this
essay. Observing Islam [in Indonesia] with ethic
of what?
1) The very last section on “Ethic Toward Fellow
Muslim” needs to be more expanded. What
would “becoming united” look like in
Indonesia? How can the al-Quran’s teaching on
unity be perceived, understood, and practiced
by various Muslim communities in Indonesia?
Engage this conversation more with the hatred
theology and speech done by a particular
Muslim community in Indonesia.
2) Moreover, the conclusion section is weak and
makes an abrupt ending. You can make this
part more interesting by engaging Berten’s 3
categories of ethic theory.
1) This is a well written work that engages
multiple sources including the Al-Quran and
other religious ethicists.
2) But I wish there was more description on the
context of Indonesia. How much is it religiously
plural? What are some particular cases that the
religious hate speech were issues in Indonesia?
The readers who are not familiar with the
context of Indonesia might need more thick
description on how hatred theology and
religious ethic interact in this country.
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3) Some proofreading is needed for grammatical
clarity.

